"reason" as opposed to "right reason," notes that "reason" is guided by curiosity and enthusiasm--a "vice that diverts men's energies and attentions from the primary concern of life and living.,,2 "Right reason", however, relies upon the "fusion of--and not the choice between--reason and faith, of the works of man in alliance with the grace of God. 113 There are two kinds of knowledge for Milton. One, which guides the actions of both Christ and Adam, is the result of "intuition" or "intuitive reasoning" or the "intimate impulse." The second is the result of "discursive reason"--knowledge which depends upon inference. Milton would argue that "intuitive reason" is the more steady and reliable monitor. 4 Discursive knowledge fails as a guide for man as it does, indeed, fail Satan and Eve. Recognizing this same failure, Stanley Fish discusses a similar view. He opposes "carnal reason," which intrudes into the area of "the mysteries of divinity and faith," to the superior faculty of "reason."S His discussion associates "carnal reason" with Eve.
Regardless of the terminology applied, scholars conclude that during the period from the middle ages through the Renaissance one type of reason (usually labeled "right reason") was considered a higher faculty than "reason." For the purposes of this paper the lower faculty will be described as "degenerative" for it leads one to look away from God to oneself. A human guided by degenerative reason infers knowledge about himself and his universe frequently in disregard of the power and good of God. The higher reason, termed "regenerative," refers existence and experience to God.
At least as early as the thirteenth century this quality labeled "degenerative" reason was associated with the feminine and was opposed to "regenerative" reason associated with the masculine. The medieval sermon literature incorporates this belief to emphasize that woman (and hence the feminine) is inferior by nature of her reason. St. Thomas Aquinas wrote: "For good order would have been wanting in the human family if some were not governed by others wiser than themselves. So by such a kind of subjection woman is naturally subject to man, because in man the discretion of reason predominates."6 Joseph Duncan notes that the rule of reason was basic in defining the relationship of husband to wife and ruler to people. 7 The principal guideline was St. Paul's statement: "For the Husband is the head of the wife, even as Christ is the head of the Church. • • • Therefore as the church is subject unto Christ, so let the wives be to their husbands in everything." (Coloss.
3.lS, Eph. 5.24) In the "Tetrachordon" Hilton bases his belief that the male's reason is superior on St. Paul's comment. Milton argues that the male is superior because he was created in God's image. The female is inferior because she was created in reference to the male. Citing St.
Paul's comment from I. Cor. 11 that "The head of the woman is the man:
he the image and glory of God, she the glory of the man)" Milton notes that the male is not for the female, but "she for him."S Those ideas are repeated in "Paradise Lost." (IV. 299) Because the wife was weaker and inferior by nature, her husband supplied the needed guidance and direction. In a medieval sermon on the state of matrimony the writer cautions: " the woman is a weak creature, not endued with like strength and constancy of mind; therefore they be sooner disquieted, and they be the more prone to all weak affections and dispositions of mind, more than men be. ,,9
Derrick Bailey summarizes many of the arguments used in the sermon literature of the 17th century:
The basic principle of sexual relationship is that of male headship; men in general are credited with superior understanding and a prerogative of reason and government, while women are alleged to be so constituted as to require guidance, control, and protection. 10 Thus, the religious thinking of the period suggests that an inferior nature, specifically an inferior reasoning ability, is a particular trait of the female, and of the feminine by implication. Secular literature of the period emphasizes that this same correlation was an accepted idea. The belief is expressed so frequently in the literature that it seems to require little explanation. Literature often ties the question of feminine reason with the nature of "feminine" (effeminate) sensuality. When an artist wishes to demonstrate the failure of reason he often employs a female character or an "effeminate" male. Robertson suggests this association in the tale of Theseus in the "Canterbury Tales." Chaucer wrote: "What with his wysdom and his chivalrie,/ He conquered all the regne of Femenye.
" Robertson notes
that "Wisdom is traditionally 'married' to the sensuality when a proper relationship between the two is maintained. The 'marriage' suggested here (in the Knight's Tale] is suggested once more at the end of the tale, for the marriage of Palamon and Emelye establishes Thebes, the city of Venus and Bacchus, in a position of 'obeisance' to Athens, the city of Minerva. ,,11 Robertson cites Nicolas de Goran' s comment that ''Mystically, the wife is the inferior part of the reason."lZ Milton links inferior reason with the feminine in "Paradise Lost:" "From man's effeminate slackness it begins," Said th' Angel, "who should better hold his place By wisdom, and superior gifts received."
XI. 634-636
Thus, the idea that feminine reason is inferior by nature originated in Christian commentary and found expression in the literature.
Degenerative reason is used in both secular and sacred literature as the basic distinguishing quality of the feminine. Two princip1es--the masculine and the feminine--operate within the universe. Connection of the degenerative reason with the feminine implies the existence of the masculine, regenerative reason. The relationship of the superior masculine regenerative reason to the feminine degenerative reason may be termed as the "one" to the "other," the creator to the creature.
Rapport d'Urie1 terms the relationship of the feminine to the mas-..:uline as "otherness." "Woman is defined and differentiated with reference to man.. She is the incidental, the inessential as opposed to the essential. He is the Subject, the Abso1ute--she the Other.,,13
Simone de Beauvoir explores the concept further:
In the most primitive societies, in the most ancient mythologies, one finds the expression of a dua1ity--that of the Self and the Other • • • • Otherness is a fundamental category of human thought. Thus it is that no group ever sets itself up as the one without at once setting up the Other against itse1f. 14 Northrop Frye elaborates this quality in his discussion of the relationship of Milton's Adam and Eve:
The relationship of man to woman symbolizes, or dramatizes the relation of the creator to creature. God speaks of himself as male and his revelation uses the terms Father and Son, although in most contexts, apart from the incarnation, we can hardly ascribe literal sex to the Deity. We think of God as male primarily because he is the creator: we think of nature as female, not merely as the mother from whose body we are born, but as a creature of God. "Among all savage beasts none is found so harmful as woman. "18 St.
Jerome: "Woman is the true Satan, the foe of peace, the source of impatience, the subject of dissension, whose absence brings assured tranquility. ,,19
In the middle ages typical depictions of woman usually followed either of two models. They were either of good women created in the Believing in experience, in reason, in things seen, in the patterns (causes) the mind discerns (or creates) in nature, is believing in oneself, and urging that belief is the ultimate in flattery. 'Queen of the Universe' is a form of flattery easily resisted because it is so obvious, but as soon as Eve begins even to consider the prohibition as a subject for rational discourse, she accepts the same title with a slight variation: "Judge of the Universe." 36
In seeing herself as judge Eve is attempting to assume a position which can only be accorded to God. The idea is more than a passing fancy to be dismissed when right reason prevails. Instead, for Eve, it becomes a belief that godhead is attainable. Degenerative reason allows her the heresy. Adam's reason does not permit this type of selfdeception. He falls out of his love for Eve.
Satan's behavior displays similar limitations resulting from degenerative reason. In his first speech Satan exhibits his inability to comprehend the magnitude of the force he is combatting:
What though the field be lost? All is not lost; the unconquerable will. And study of revenge, immortal hate, And courage never to submit or yield; And what is also not to be overcome?
I. 105-109
Degenerative reason permits him to misunderstand the total power of the Infinite. Degenerative reason also prevents him from realizing the full consequences of his fall and from comprehending the total divine scheme. His cry to the other fallen angels, "Awake, arise, or be for'ever fall'n!" (1. 330) indicates a perseverence which ignores the reality (the Truth that is God).
His frequent shifts in logic demonstrate the failure of reason which is not referred ultimately to God. The desire for freedom and the dislike for the injustice of the tyranny of God--a major failure of the reasoning faculty to comprehend the divine scheme--are his reasons for revolution. Yet, in Book IV, lines 41-44 he reveals that he is uncertain of the correctness of his position.
Satan is also unable to understand that Messiah is much more than another angel elevated by a paternalistic whim of God. He views Messiah as a conspirator who was able to manipulate his way to a posi- Nor does God make that will evil which was before good, but the will being already in a state of perversion, he influences it in such a manner that out of its own wickedness it either operates good for others, or punishment for itself, though unknowingly, and with the intent of producing a very different Eve's first narcissistic assertion bears some resemblance to Satan's when he rues his appearance after his fall. The comments of both emphasize their interest in their own physical appearances. This interest in self is revealed in her reaction to the reflection in the pool:
pleased I soon returned; Pleased it returned as soon with answering looks Of sympathy and love. There I had fixed Mind eyes till now, and pined with vain desire.
IV. [463] [464] [465] [466] Eve is vain about her beauty as Satan is about his physical strength. Eve's self-love will lead to misdirected obedience--a disobedience which turns from God to though,ts of self and Adam ,which parallels Satan's disobedience in that his thoughts and loyalties turn downward from God to the other fallen angels. Satan desires to be a "faithful leader" and Gabriel replies: "Faithful to whom? To thy rebellious crew?" (IV. 952) Satan's loyalties no longer belong to God.
Eve's envy of Adam's superior position in the universe permits the temptation, and her pride allows the assent:
And render me more equal, and perhaps A thing not undesirab1~, sometime Superior; for inferior who is free.
IX pride Satan asserts his own superiority over God, an action which destroys the order of the world. His pride is the source of his ambition which leads to his war against God. (I. 40-43) It is also a pride which allows him to assert the equality of the fallen angels with God (v. 789-794) , the correctness of self-rule (V. 864-869), and, finally, it is a pride which allows Satan to engage in the greates heresy--a denial of his creation:
That we were formed then, say's thou? And the work Of secondary hands, by task transferred From Father to his Son? Strange point and new! Doctrine which we would know whence learnt: Who saw When this creation was? Remember'st thou Thy making, when the Maker gave thee being? We know no time when we were not as now Know none before us, self-begot, self-raised By our own quick'ning power, when fatal course Had circled his full orb, the birth mature Of this own native Heav'n, Ethereal sons.
V. 853-863
The fatal consequences of his pride are enormous but unrecognized by Satan. C. S. Lewis comments:
What we see in Satan is the horrible coexistence of a subtle and incessant intellectual activity with an incapacity to understand anything. This doom he has, brought upon himself, in order to avoid seeing one thing he has, almost voluntarily, incapacitated himself from seeing at a11. 40
Pride is usually considered the worst sin. It is a trait of Lost."
